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1. Introduction 

Formation to Interreligious dialogue 
is an inter and intrapersonal com-
munication with a multidimensional 
structure that undertakes manifold 
methods. The contemporary drift 
could be the divergence between the 
prodigious interreligous archetypes 
of brotherhood/ sisterhood, harmony, 
and peace on the one hand and the 
actual interreligious microclimate 
which is becoming irregular and un-
even on the other. The encyclical 
Fratelli Tutti devotes the eighth 
chapter to deepening the role of dia-
logue between the followers of dif-
ferent religions. The chapter begins 
with the following words: «The dif-
ferent religions, based on their respect 
for each human person as a creature 
called to be a child of God, contribute 
significantly to building fraternity and 
defending justice in society».2 Inspired 
and motivated by the various docu-
ments of the Church since Second 
Vatican Council (1962-1965), there 
had been resilient efforts from the 

part of the Church to cross the 
threshold in dialogue with other re-
ligious traditions. The present-day 
scholars note that the widespread 
enthusiasm of the past decades for 
interreligious dialogue is declining. 
It seems as if the interreligious dia-
logue is gasping for breath.3 The ar-
ticle deepens its insights from the 
Old and New Testaments and ex-
pands the vision of the Fathers of 
the Church in the first centuries.  
A current study is also a creative ap-
proach to the words of St. John Paul 
II, addressing a group of leaders of 
various religions in Madras, India: 
«As followers of different religions 
we should join together in promoting 
and defending common ideals in the 
spheres of religious liberty, human 
brotherhood, education, culture, social 
welfare, and civic order. Dialogue 
and collaboration are possible in all 
these great projects».4 The study is 
gradually established through an in-
depth reading of the fundamentals 
of formation to interreligious dialogue 
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in the Sacred Scripture and the tradi-
tions of the early Catholic Church. 
The book of Genesis describes the 
dialogue of the Creator God con-
cerning the inauguration of creation. 
The divine creativity5 of interacting 
with the power of the Word was initi-
ated at the creation account.6 The 
pinnacle of that dialogue is found in 
creating «humankind in His image, 
in the image of God He created them; 

male and female He created them» 
(Gen 1,27). The salvation history de-
scribed by the Hebrew people pro-
foundly is the constant dialogue of 
God with humankind.7 The most sub-
lime involvement in all of the antiquity 
was rewarded in Jesus of Nazareth. 
The scriptural layout elucidated by 
the author of the Acts of the Apostles 
gives a secure advance of the Church 
in Jerusalem, Judea, Samaria, and 
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RIASSUNTO 
L’articolo approfondisce le basi 
bibliche e patristiche della form-
azione del dialogo interreligioso, 
accennando anche alle implicanze 
nella pratica pastorale. 
Esamina l’origine e lo sviluppo 
graduale dell’universalismo negli 
Israeliti e nella Chiesa primitiva; 
l’apertura e l’accoglienza dell’in-
segnamento delle altre tradizioni 
religiose e del popolo eletto da 
Dio; il richiamo dei profeti dell’Antico 
Testamento sull’esistenza pacifica 
con le altre religioni in Israele; il 
nuovo cammino aperto dall’inseg-
namento di Gesù di Nazareth, che 
ha fortemente orientato i Padri della 
Chiesa a esortare i cristiani su 
come entrare in relazione con le 
altre tradizioni religiose. 
Parole chiave 
Formazione, dialogo interreligioso, 
Bibbia, Antico Testamento, Nuovo 
Testamento, patrologia. 

 

SUMMARY 
The article describes the biblical and 
patristic foundations of formation to-
wards interreligious dialogue with 
pastoral implication to practice in-
terreligious dialogue. It elaborates 
the origin and gradual development 
of universalism among the Israelites 
and in the early Church, the openness 
and acceptance of the teachings of 
the other religious traditions and the 
chosen people of God, the exhortation 
of the prophets of the Old Testament 
on peaceful existence with various 
religions among the Israel, the new 
way unwrapped through the teachings 
of Jesus of Nazareth that reinvigorated 
the early Fathers of the Church to 
exhort the Christians on how to relate 
with other religious traditions.  
Keywords  
Formation, interreligious dialogue, 
Bible, Old Testament, New Testa-
ment, Patrology. 
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till the ends of the earth (Acts 1,8). 
During the Patristic period in the first 
centuries, the Fathers of the Church 
helped the followers of Christianity 
to have reverence for other religious 
traditions around them.8  

2. Impacts of Other Religious 
Traditions in the Lives of Israel  

Although guarding their cult and wor-
ship, the Israelites were convinced 

of their uniqueness which helped them 
to receive foreigners among them.9 
The God of Israelites always endorsed 
special care and concern for the poor, 
widows, orphans, and the suffering.10 
In an accurate sense interreligious dia-
logue might not be found in the Old 
Testament, but one can easily discover 
interreligious impacts in the life of 
Israel. Universalism is considered one 
of the significant themes present in 
the first part of the Bible.  
The universalistic-wise/benevolent ap-
proach of the Israelites finds its cul-
mination in the incarnate Word - 
Jesus of Nazareth. 

2.1. Formation to Universalistic 
Approach from Creation 

The dialogue of the Creator estab-
lished a deeper trust in the creation. 
The very Word of the Creator brought 
life into existence. In the narration of 
Genesis Chapter 3, one can see the 
breach of this constant dialogue.11 
Looking from this perspective, forma-
tion to interreligious dialogue among 
the Israelites becomes a reality with 
the coexistence of other religious 
traditions. The prehistoric article of 
faith began thus: «A wandering Ara-
mean was my ancestor; he went 
down into Egypt and lived there as 
an alien, few in number, and there 
he became a great nation, mighty 
and populous» (Deut 26,5).  
The goal of choosing Israel as the 
chosen race was to reveal Himself 
to all nations through the instrumen-
tality of Israel. The choice by God 
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RESUMEN 
 
El artículo profundiza las bases bí-
blicas de la formación del diálogo 
interreligioso, matizando también 
sus implicaciones en la práctica 
pastoral. Examina el origen y el de-
sarrollo gradual del universalismo 
en los israelitas y en la Iglesia pri-
mitiva; la apertura y la acogida de 
la enseñanza de las otras tradiciones 
religiosas y del pueblo elegido de 
Dios; el reclamo de los profetas del 
Antiguo Testamento sobre la exis-
tencia pacífica con las otras reli-
giones en Israel; el nuevo camino 
abierto por la enseñanza de Jesús 
de Nazaret, que ha orientado fuer-
temente a los Padres de la Iglesia a 
exhortar a los cristianos sobre como 
entrar en relación con las otras tra-
diciones religiosas.   
Palabras clave 
Formación, diálogo interreligioso, 
Biblia, Antiguo Testamento, Nuevo 
Testamento, patrología. 
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sets Israel off from the world, but the 
prophets foretold the recognition of 
Israel’s God by all nations and the 
universality of salvation (Isa 45,14h; 
49, 6; Zech 14,16). This plan of God 
at times was misunderstood by the 
people of Israel and the difference 
between the Hebrews and Gentiles 
brought violence and non-acceptance 
of them. The expression in Hebrew 
JHWH articulates instantaneously the 
universality of God and His unique 
manifestation among His people.12 
The prophets would bring universal-
ism into the attention of the people 
of Israel which would be gathering 
of nations around Jerusalem to wor-
ship the God of Israel (Mic 4,1-3; Jer 
12, 15-16; Zeph 3, 9-10).  

2.2. Motivated through 
the Wisdom Literature from Other 
Religions 

The wisdom literature of Israel is re-
flected as a merging dynamic of sig-
nificant themes connected with every-
thing under the sun. They depict the 
way of life on earth, productivity and 
paucity, existence and expiry, ac-
complishment and disaster, welfare 
and misery, affection, gender, getting 
old, etc. A deeper reading of these 
themes reflects the influence of other 
religious traditions of their neighbour-
hood. It is fascinating to note that 
the writings are not contaminated by 
exclusivism. Hence, it could be con-
sidered as an esteemed place of 
spiritual encounters of various re-
ligions.13 Wisdom writings have helped 

in the formation of Israel’s outlook 
towards the creation, other human 
beings and above all in placing their 
dependence and reliance upon God.14  
The Egyptian and Mesopotamian writ-
ings15 are the two important pieces 
of literature, that have influenced the 
wisdom literature of Israelites. Wisdom 
sayings are a result of the constant 
communication of the people of Israel 
with other religious traditions of their 
neighborhood.16 One can find in the 
wisdom literature, «a strong interest 
in the order of the universe and its 
rules of cause and effect, the nature 
of time, the limits to human mastery 
of the world, and the ability to find 
God revealed in creation».17 In other 
words, the participation of the people 
of Israel with other religions helped 
them to form an open-minded con-
ception of the world.  

2.3. Formation to be Benevolent 
in Words and Deeds  

The instructions of the prophets like 
Isaiah, Ezekiel and Zechariah would 
encourage the people of Israel to 
appraise their approach towards the 
fragile section in the society: widow, 
the orphan, the foreigner (Isa 1,17; 
3,14-15; 10,2; Ezek 22,7; Zech 7,10).18 
The power of God over the elected 
people, and through them to the other 
religious traditions over the world, is 
at the center of the preaching of 
Jesus as it was the theocratic model 
of the OT. The exilic period was both 
a period of individuality crisis for the 
Israelites as well as an experience at 
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times of the benevolence of Babylo-
nian power. They unwrapped a new 
perspective of forbearance towards 
Israelites.19 It could also be considered 
as «the phenomenon of a struggle 
for survival, which was a historical 
necessity at that time».20  
The compassionate God in the ac-
count of prophet Jonah helps one to 
comprehend in-depth the benev-
olence of God to accept the whole 
humanity as children of God. The 
book closes with the succeeding 
words, «and should I not be con-
cerned about Nineveh, that great city, 
in which there are more than a 
hundred and twenty thousand per-
sons who do not know their right 
hand from their left, and also many 
animals?» (Jon 4,11).21 The magna-
nimity of the God of Israel is extra-
ordinary in the book of Jonah. 
Prophets always pointed out the 
perseverance in taking care of the 
foreigners among them.  
From the relationship of Israelites to 
other religious traditions, one could 
summon up the following observa-
tions about the rapport with other 
religious traditions. In the first place, 
God’s benevolence was shown to 
all, regardless of cultural and religious 
origins. In the second place, the for-
eigners did exercise an oracular func-
tion (e.g., Balaam) and a clerical role 
(e.g., Noah, and Melchizedek). Thirdly 
and the most important lesson, in 
God’s plan, Israel became instru-
mental in the salvation for other na-
tions.22  

Development to interreligious dialogue 
can be well-defined as a process 
through which one is learning to re-
spect the religious practices of the 
other. We find the realization of the 
OT in «something greater than Solo-
mon is here!» (Mt 12,42) Jesus Christ, 
the master sage, is a prophet, priest 
and king.23 Christ strengthened to 
magnify the universalistic attitude of 
the OT through his words and deeds.  

3. Jesus of Nazareth and Inter-
religious Relationships in NT 

Jesus’ dream of God’s Reign was 
not fabricated upon religions but in-
stituted on love (agape) and service 
(diaconia). His vision led all humankind 
to become brothers, sisters and 
friends (Mk 1,15; Mt 12, 46-50; Mt 
20, 28; Jn 13, 1-17).24 It displays how 
the first Christian community25 was 
vivacious and prompted by the su-
premacy of Jesus’ resurrection (Phil 
3,10-11). Jesus in the first person 
and his disciples after his resurrection 
fulfill the will of the heavenly Father. 
He encouraged all his followers to 
construct an art of dialogue and he 
explained it through his very life. 

3.1. Jesus and Interreligious 
Relationships 

The scholars of NT point out the 
goodness and understanding of God, 
as delight and contentment for a total 
transformation of values in the life 
and teaching of Jesus.26 The words 
and deeds of Jesus27 opened to the 
human race the key to the ambiguities 
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met by the people from the foundation 
of civilization (Mt 5,1-12). The admir-
ation of the Magi realizes the proph-
ecies of the respect paid by the na-
tions to the God of Israel (Num 24,17; 
Ps 72,10-15; Isa 49,23). The Gospel 
of Luke expresses through the proph-
ecy of Simeon (Lk 2, 27-32) the uni-
versal salvation brought by Jesus 
the Messiah. The denunciation of 
Jews and the call of the Gentiles to 
salvation are clearly expressed in the 
subsequent words, «[…] Abraham and 
Isaac and Jacob and all the prophets 
in the kingdom of God, and you your-
selves are thrown out. Then, people 
will come from east and west, from 
north and south, and will eat in the 
kingdom of God» (Lk 13,28-29). As-
sociating the people of Jesus’ home-
town, the pagan centurion and Ca-
naanite mother remain as models of 
steadfast faith. It is also a call to 
esteem another person notwithstanding 
their religious traditions.28 Jesus de-
clares that he is the center of a religious 
conviction, re-established ‘in spirit and 
truth’ (Jn 4,24). The ample mercy of 
God through Jesus was acknowledged 
by people of all walks of life: Samaritans 
(Jn 4,1-42); Gentiles (Jn 4,46-54). In 
conclusion, the Word Incarnate goes 
yonder all boundaries of religious or 
ethnic predispositions to establish 
God’s kingdom here on earth.29 

3.2. Interreligious Relationships 
in the Initial Christian Gatherings  

The Jews who paid attention to the 
words of Peter were from different 

nationalities and vernaculars. The 
story of Philip and the eunuch of 
Ethiopia as well as the outburst of 
the Holy Spirit in Cornelius’ house 
give us the first steps of the Christian 
community’s relationships with other 
religions. The singularity of Pentecost 
has elements common to the speak-
ing in tongues experienced by Cor-
nelius (Acts 10,44-48) and by the 
disciples of John at Ephesus (Acts 
19,6). On the whole, during the first 
years of the growth of Christianity, 
there was an unwillingness in relating 
to the non-Jewish religions. The open-
ness to salvation to all was insistent 
in the primitive Church as the first 
followers imitated its Master as Philip 
goes to the Samaritan villages to 
preach (Acts 8,5-25).30 The advent 
of Gentiles to Christianity helped 
them to understand the ulterior mean-
ing that the salvation of Jesus is for 
the entire humanity.31 Peter elucidates 
it through the vision he had (Acts 
10,9-16)  and in the house of the 
Roman Centurion Cornelius, he ex-
perienced the presence of the Holy 
Spirit coming down upon the entire 
household. In the vision, God himself 
showed Peter that he must accept 
the hospitality of the uncircumcised. 
In the Council of Jerusalem, we find 
Peter himself testifying that the gen-
tiles are cleansed by faith (Acts 15,9). 
St. Paul, the Apostle of the Gentiles, 
had been extraordinary in relating 
with other religions. He took it to 
heart as the mission assigned to him 
by Jesus of Nazareth to preach the 
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Gospel to the Gentiles. His three major 
journeys disclose the profundity of 
his commitment to relating with other 
religions. He daringly chose to dedicate 
himself to the Gentiles. Consequently 
initiates a new epoch of dialogue be-
tween the Gentiles and newly formed 
Christian communities. The famous 
Athenian Speech (Acts 17,22-31), the 
second of the three major missionary 
speeches of Paul, represents the 
preaching to the Gentiles.32  
Envisaging from the perspective of 
formation to interreligious dialogue, 
the first approach of the Apostle is 
considerably optimistic: «Athenians, 
I see how extremely religious you 
are in every way» (Acts 17,22). People 
are called pursuers of God, and their 
ignorance is overlooked by God (Acts 
17,30). Paul begins his dialogue on 
the ignorance of the Athenians.33 The 
very method of interreligious dialogue 
is «to go beyond one’s narrow lin-
guistic limits and cultural boundaries 
and getting into other man’s [person’s] 
hermeneutical cycle».34 Paul’s gradual 
dialogue with Athenians about their 
religiosity and knowledge of God sym-
bolises a positive attitude towards 
the surrounding religious world.35 From 
the beginning of Christianity, persons 
from other religious traditions could 
follow the Christian faith and enter 
into communion with other faithful. 
Primitive Christian Community under 
the leadership of the apostles «dis-
covered that even the name of Jesus 
(Acts 4,12) is neither a magical formula 
nor a legal code of God’s action in 

the world […]».36 Considering Paul, 
his religious commitment was always 
deep and radical due to his firm con-
victions.37 After having reflected on 
the various texts of St. Paul, Joseph 
Pathrapankal would conclude the ur-
gency of an «education at all levels» 
to advance a new theology of inter-
religious relationship.38 
Hence it is clear that those who pro-
mote interreligious dialogue should 
be integrated persons possessing 
clear religious identity. They need to 
listen to one another, to deepen their 
knowledge and respect the other to 
collaborate «in projects of common 
concern».39 Like the OT which is ful-
filled in Jesus Christ NT also gives a 
sure foundation in the formation to 
interreligious dialogue. The teaching, 
preaching and healing ministry of 
Jesus gives ample opportunities to 
experience the essence of interrelig-
ious dialogue. This openness to re-
spect and accept other religious tradi-
tions was continued by the Fathers 
of the Church in the first centuries. 

4. Patristic Attitude 
to Interreligious Relationships 
in First Centuries 

The Roman Empire did not tolerate 
happily the Christians in the first three 
centuries. Christians were attacked 
because of their strong attachment 
to the person of Jesus Christ, un-
familiarity and suspicion of the people 
around them, the allegations of the 
pagan intellectuals and the reactions 
of the civil authority.40 The early Chris-
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tian communities lived in a multi-re-
ligious environment. There were 
threats from the rulers and other re-
ligious authorities. The negation of 
Christians to worship the gods of 
ancestors and non-participation in 
the cult of the Emperor were seen as 
a danger to society. Romans would 
speak of pax deorum (the peace of 
gods), which can be interpreted as 
respect to all gods.41 Religious toler-
ance always hides many non-religious 
reasons. It is not caused simply by 
the monotheistic matrix. It deals with 
some ways of evolution, of interaction 
and manifestation of the individual 
and social identity of the Christians, 
defined for the first time in religious 
and non-ethnic or linguistic-cultural 
terms. The Code of Theodosius af-
firms it.42 Christians needed to relate 
with persons of other religious back-
grounds. Confronting the Greek phil-
osophy St. Justin, St. Clement of 
Alexandria and St. Irenaeus developed 
the doctrine of ‘seed of the Word’ 
that is hidden in the philosophical 
thinking of their times. They also 
found this teaching as the evangelical 
preparation for witnessing one’s faith. 
The post-Biblical tradition also com-
prehends conflicting information. 
Negative judgements on the religious 
world of their time can easily be 
gleaned from the writings of the 
Fathers. Yet the early tradition shows 
outstanding frankness. Several Church 
Fathers take up the sapiential tradition 
reflected in the New Testament. In 
particular, writers of the second cen-

tury and the personalities of the first 
part of the third century like St. Justin, 
St. Irenaeus and St. Clement of Alex-
andria, either explicitly or equivalently, 
speak about the «seeds» sown by 
the Word of God in other religions.43  
St. Justin was the first one to reflect 
on the relationship of Christ to other 
religious traditions. While challenging 
the philosophers of his time, Justin 
brought the connection between the 
Word in Christ and the different de-
grees of participation of the other re-
ligious traditions in the same.44 St. 
Justin45 is one of the early Fathers of 
the Church who spoke about the 
seeds of the Word46 found in all re-
ligions.47 The reflections of St. Justin 
are centered on the word ‘Participa-
tion.’ All those who have recognized 
the Truth and lived uprightly are Chris-
tians, for and insofar as, all have par-
taken of, and lived according to, the 
Logos who is all Truth.48 
St. Irenaeus advanced the theology 
of Logos-revelation49 on that of St. 
Justin. The economy of divine lan-
guages through the Logos is present 
from the beginning of creation and it 
reveals Father gradually.50 According 
to St. Irenaeus, the first divine ex-
pression is the creation itself.51 In his 
outlook, creation makes it possible 
to meet the Logos. Thus, every en-
counter becomes an answer of hu-
mankind to the Logos. The appreci-
ation of the master generates in the 
human person openness to the truth 
of the other.52 St. Irenaeus assumed 
that Logos was present to humankind 
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from the very foundation of time.  
St. Clement’s writings also focus on 
Logos. The teaching that singles out 
him from others are that a funda-
mental understanding of God can be 
assimilated through the use of pur-
pose (human reason) and it is available 
to all individuals. «There always was 
a natural manifestation of the one 
Almighty God among all right-thinking 
men».53 He reflected the Jewish tradi-
tion as law and for the Greeks as 
philosophy both imminent from God. 
He calls the philosophy of Greek as 
a contract made by God with hu-
mankind, a stepping-stone to the 
teachings of Christ.54 According to 
Clement, the philosophy is to guide 
the person to Christ. Once the person 
encountered Christ, He alone is the 
truth.55 He underlines that faithful 
guides of persons are ancient phil-
osophers who truly motivated by 
God, acted upon by the Logos, have 
taught the nations divine truths. St. 
Clement mentions the «Indians who 
obey the precepts of Buddha; whom, 
on account of his extraordinary sanc-
tity, they have raised to divine hon-
ours».56 He estimates, «all that was 
said about nature by the ancients is 
said also by those who philosophise 
beyond Greece: some things by the 
Brahmins among the Indians, […]».57 
From his writings, we can conclude 
that the partial Christian truth is found 
in other religious traditions.  
St. John Chrysostom requests all the 
faithful spread throughout the world 
to be in empathy with each other in 

the Holy Spirit so that «he who dwells 
in Rome [would] know those in most 
distant parts to be his members».58 
St. Thomas, in his Summa Theologiae, 
pens about those who have not yet 
received the Gospel and yet are re-
lated to the People of God in various 
contexts.59 Eusebius of Caesarea 
(263-339 A.D.) situates it as whatever 
good or truth is initiated among them 
is considered by the Church to be a 
groundwork for the Gospel60 and 
given by Him who educates all 
people that they may at length have 
life. God has empowered humankind 
to share in this law of His so that, 
under the gentle nature of divine 
wisdom, many may be able to arrive 
at a deeper and deeper knowledge 
of unalterable truth.61  
The early Fathers of the Church ex-
panded their empathetic attachment 
to Christ with other religious traditions 
of their epochs. They were able to 
discover the seeds of the Word exist-
ing in various methods in other relig-
ious traditions. The environment 
around them became a spring of the 
presence of the creator. The ac-
knowledgement of this divine ex-
pression climaxed in the later works 
of St. Augustine.62  
The biblical and patristic understand-
ing of the formation to interreligious 
dialogue stimulates our reflections 
to the praxis of the same in the pres-
ent context. The latter part of the ar-
ticle commits to the concrete action 
plans for the formation to interreligious 
dialogue in the pastoral contexts of 
the present realities. 
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5. Pastoral Implications 
of Formation to Interreligious 
Dialogue 

Pragmatic interreligious dialogue is 
reliable only between persons who 
are trustworthy to their own particular 
religions.63 Converging on the pastoral 
apprehensions means, each one has 
to come to dialogue with one’s indi-
vidual beliefs.64 The various under-
takings of the diocese and parish 
should help the faithful to make 
deeper their faith. In order to realize 
the approach of educating to Intrare-
ligious Dialogue, the following tangible 
action strategies would be helpful.65 

5.1. Systematic Parish Catechesis 
to Anchor One’s own Faith 

Catechesis can be well-defined as 
«the whole of the efforts within the 
Church to make disciples, to help 
people to believe that Jesus is the 
son of God, so that by believing they 
might have life in his name, and to 
educate and instruct them in this life 
and thus build up the Body of 
Christ».66 This growing of one’s faith 
through directives helps the believer 
to cultivate the Word of God com-
municated to them at the first in-
stance of initiation.67 Catechesis is 
reflected as an intermediary through 
which the Catholic Church highlights 
her internal life as a community of 
believers and of her peripheral activity 
as a missionary Church.68  
The existence of the Church in a plu-
ralist context challenges itself to enter 
into dialogue with various religious 

traditions. Hence, the ultimate scope 
of the catechesis should be widened 
«from the transmission of Christian 
doctrine to adhesion to Christ, matu-
ration of a mentality of faith, deeper 
penetration of the Christian message, 
initiation into the life of the Church, 
interpretation of life and events, edu-
cation to ecumenism, and dialogue».69 
It should help the faithful to bear wit-
ness to ones’ religious values and 
an inclination to work together with 
others for the improvement of hu-
manity.70 The weekly catechesis in 
the parish according to the age group 
and the preparation for the sacra-
ments of initiation could become 
golden opportunities to enable the 
children to live a dialogue of life with 
other religious traditions. 

5.2. Inspiring the Adolescents 
to Value Interreligious Dialogue 

Continuous meetings of animation 
of adolescents would be helpful to 
shape a full-fledged personality in 
them. It is also a very constructive 
time to make them enter into a pro-
found personal relationship with God 
and their neighbour. They should 
have sufficient occasions to come 
together and debate on the spiritual, 
societal, and mental concerns of life. 
The animator should be bendable to 
pose questions and to enable such 
encounters. They should be familiar-
ized with the various activities of the 
parish and should be channelled in 
joint ventures like visiting families 
who are following other religious tradi-

140

A
LT

R
I S

TU
D

I

-



RIVISTA DI SCIENZE DELL’EDUCAZIONE • ANNO LX NUMERO 1 • GENNAIO/APRILE 2022

tions, helping the sick people without 
considering the religion they belong 
to, people who are afflicted by natural 
calamities or other disasters, etc. 
The parable of the Good Samaritan 
(Lk 10,25-37) interpreted in the social 
encyclical FT,71 is a suitable example 
to be contemplated upon.  
The facilitator should generate liberal 
instances to work for peace and har-
mony. Characters who had a deep 
impact on society could be introduced 
to the young. They should be 
smoothed to create peace and har-
mony in their own locality among 
various religious traditions. One of 
the important approaches that the 
young should inculcate is the esteem 
for the other faiths. The inclination to 
mock the one who is different from 
the crowd needs to be educated in 
order to turn it into appreciation and 
affection. Creating openings of mutual 
collaboration with members of other 
religions of the locality would give 
enough chances to build self-reliance 
with them as well. With a closer look 
at the peer groups, one can easily 
realize that religious changes do not 
matter in their friendships. Therefore, 
the animator should have the courage 
to take issues and problems of daily 
life existential situations to dispute 
for better solutions. The facilitator 
should try to catalyse the cognitivity 
of the young towards higher points 
through patient and constant accom-
paniment helping them to accept one 
step above their own existing one, 
with the natural use of it in new cir-

cumstances.72 The high moral stan-
dard could be culled out from the 
Biblical models. «Sunday school is 
the appropriate place to pose moral 
questions based on the Bible as are 
more informal religious education 
settings. [The life story of] Moses, 
Noah, Daniel, Zacchaeus, Paul, Tim-
othy and numerous [other] Biblical 
characters and events contain moral 
problems for children to discuss».73 
The lives of saints and of honourable 
personalities originate around also 
could be made into a detailed explo-
ration with the young people.  

5.3. Pastoral Ministry from 
an Interreligious Perspective 

The existence of the parish particu-
larly in the Indian context is encircled 
by other religious traditions. Through 
associations and groups among pa-
rish communities help the members 
to become liberal and other-focused 
in their approaches and undertak-
ings. The responsibility of backing 
oneself to the integral development 
of the locality is possible through 
these associations. In order to teach 
interreligious attitudes in oneself 
and in the forthcoming peers, these 
associations could take up under-
takings inclusive of other religious 
traditions too. It could be educating 
a poor student of other religious 
traditions by the families of the pa-
rish. It might also provide basic 
needs like food, water, house, 
clothes, etc., for deserving persons 
in a particular locality. 
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The dialogue of life could be expli-
cated in detail and could suggest 
discussion among the members. 
Many of the prejudgements could 
be clarified through the question-
answer method and the adults in 
turn could educate the younger gen-
eration. The position of the Catholic 
Church about the relationship with 
other religious traditions also could 
be explained to these groups. Inspire 
to reach out to the members of other 
religious traditions in times of natural 
disasters or sickness or other emerg-
encies. Human dignity should not be 
acclimatized by the religious beliefs 
of the individual. 

5.4. Interreligious Method 
in Parish Endeavours 

A parish predominantly takes care 
of the Catholic inhabitants of a spe-
cific vicinity. But in a pluralistic so-
ciety, all the families and individuals 
geographically further down a par-
ticular parish need to fall under the 
care of the parish. South India has 
had the practice of religious har-
mony for more than two thousand 
years.74 The families in the parish 
should be educated to take good 
care of their neighbours of other 
religious traditions. The dialogue of 
life and actions could be put into 
practice in the parish territory. The 
parish community could be moti-
vated to practice the Gospel values 
through visiting the sick and elderly 
of other religious traditions too. 
Economically poor families could 

be supported by the various organ-
izations of the parish. The education 
of the children from the particular 
area of the parish could be taken 
care of by the families in the parish.  
The members of the Parish could be 
invigorated to respect and to be com-
passionate during the celebrations 
of other religious traditions. The Cath-
olic Bishops’ Conference of India 
Guidelines for Interreligious Dialogue 
acknowledges that «sacred places 
put us in the presence of the Sacred 
Reality»,75 and it gives a person an 
awareness of the existence of the 
Divine Reality in human form.76 The 
parishioners should become aware 
of the Guidelines through various ac-
tivities of the parish. The Guidelines 
also give the responsibility of working 
out the norms about the participation 
of the rituals of other religions on the 
local Ordinaries.77 The faithful should 
become aware of those norms 
through adult catechesis and other 
pastoral circulars from respective 
authorities. The timidity of including 
the persons who deeply desire but 
find difficulty to receive the sacrament 
of Baptism could be clarified through 
the right understanding of harmony. 
Agreeing to John Chethimattam, the 
unity that Christ wants his Church to 
have «is a dynamic one, as that be-
tween Father and the Son, oneness 
in distinction».78 The documents of 
the Second Vatican Council affirmed 
that all human beings are interrelated 
to the Lord and the Paschal Mystery 
in varying results.79  
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6. Conclusion 

The history of dialogue opens with 
the creation narrative of the universe. 
The salvation history reveals the ac-
count of the chosen people and their 
dialogue with numerous religious 
traditions around them.  
The God-experience of Israel was 
exceptional and they shared various 
degrees of this experience with the 
people of other faiths. When it came 
to the time of the prophets, they in-
troduced universal replications to 
bring all nations to respect the God 
of Israel. The Wisdom literature, the 
books of Job and Proverbs, etc., 
give emphasis to this saga of ex-
pressions and experiences. Israel 
was retold often by the leaders to 
respect the people of other faith.  
God’s divine care for all people is 
more clearly explained in the book 
of Jonah. God is interested in all.  
In the NT, we see that the Word of 
God that shaped the universe ap-
propriated the human form in Jesus 
of Nazareth. The Word incarnate re-
vealed through his living examples 
how to esteem and appreciate the 
people of other faith. The first Christian 
community shadowed the example 
of Jesus and lived in coherence with 
other religious traditions. The daring 
outreach of St. Paul, the Apostle of 
Gentiles, gave new implications on 
how to relate with people of other 
faith. He ventured beyond his own 
constricted linguistic and cultural 
borders to get into the background 

of the other civilization so that he 
could discourse with them.  
The first centuries also added to 
the deeper understanding of the 
reason for valuing the other religious 
traditions. The openness of St. Jus-
tin, in the words articulated as the 
seeds of the Word present in the 
other religions and St. Irenaeus, 
who initiated it as the universal pres-
ence of Logos was sustained by St. 
Clement of Alexandria.  
Interreligious dialogue is pondered 
as «an attitude and an activity of 
committed followers of various re-
ligions who agree to meet and accept 
one another and work together for 
common ideals in an atmosphere of 
mutual respect and trust».80 Action 
guidelines are fashioned with planning 
and analysing the reality of the con-
text. In the present situation of the 
world, among so many different 
people, cultures and religions, the 
life of the Church as a spiritual union 
assumes greater significance. The 
union of minds and hearts needs to 
foster greater closeness in collab-
oration with other religious traditions.81 
The enthusiasm that motivates the 
formation to interreligious dialogue 
is the pursuit for the ultimate veracity. 
The outlines and the action policies 
support to realize this objective.  
From the above pastoral implications, 
it is clear that Practical Theology is 
disposed to join its hands with other 
disciplines to make theological edu-
cation more significant and farsighted, 
applicable and appropriate and above 
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all, authentic to the vocation received. 
Formation towards interreligious dia-
logue pervades and disseminates 
the cultural equilibrium of every so-
ciety but it should also renovate it 
and help it to move forward with a 
civilisation of network, fairness and 
integrity. The research titled Forma-
tion to interreligious dialogue is an 
example of Practical Theology of 
collaboration and of confrontation 
with other religions and disciplines. 
It does not promulgate the exclusive 
claim for completeness of truth but 
to advance our search for the truth 
in a significant and effective way. It 
is a protracted ride we have initiated 
it with one step at a time. 
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